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seduction. Readers may infer that the woman at first resists the
speaker’s various strategies, as evidenced by what occurs in the
“space” between the second and third stanzas. In its modernization
of a conventional poetic fashion, “The Flea” exhibits Baroque char-
acterizations of dramatic action and playful exaggeration.

Mark but this flea, and mark in this
How little that which thou deny’st me is;
It sucked me first, and now sucks thee,
And in this flea our two bloods mingled be;
Thou know’st that this cannot be said 5
A sin, nor shame, nor loss of maidenhead;
Yet this enjoys before it woo,
And pampered swells with one blood made of two,
And this, alas, is more than we would do.

Oh stay, three lives in one flea spare, 10
Where we almost, yea, more than married are.
"This flea is you and I, and this
Our marriage bed and marriage temple is;
Though parents grudge, and you, we are met
And cloistered in these living walls of jet. 15
Though use make you apt to kill me,
Let not to that, self-murder added be,
And sacrilege, three sins in killing three.

Cruel and sudden, hast thou since

Purpled by nail in blood of innocence? 20

Wherein could this flea guilty be,

Except in that drop which it sucked from thee?

Yet thou triumph’st and say’st that thou

Find’st not thyself, nor me the weaker now,
Tis true. Then learn how false fears be: 25
Just so much honour, when thou yield’st to me,
Will waste, as this flea’s death took life from thee.

ANNE BRADSTREET

A Letter to Her Husband, Absent upon
Public Employment

The following poem, although less complex than Donne’s conceit-
governed “A Valediction: Forbidding Mourning,” is in directness
and openness of feeling more moving. Like Donne’s “Valediction,”
Bradstreet’s poem reflects developments in modern science. Brad-
street was aware of the earth’s rotation on its axis and the effect of
this rotation on the seasons. The poet/speaker compares ber busband
to the sun, and bis absence is like the sun’s moving southward into
“Capricorn”—that is, winter: She is berself like the frozen earth, and
“in this dead time” even her children seem remote to her. She wishes
ber busband/sun might return home and once again cause to “burn”
the “Cancer”—or Summer—of “her glowing breast.”

My head, my heart, mine eyes, my life, nay, more,

My joy, my magazine of earthly store,

If two be one, as surely thou and I,

How stayest thou there, whilst I at Ipswich lie?

So many steps, head from the heart to sever, 5
If but a neck, soon should we be together.

I, like the Earth this season, mourn in black,

My Sun is gone so far in’s zodiac,

Whom whilst I ’joyed, nor storms, nor frost I felt,

His warmth such frigid colds did cause to melt, 10

Return, return, sweet Sol, from Capricorn,

I this dead time, alas, what can I more

Than view those fruits which through thy heat I bore?
Which sweet contentment yield me for a space,

True living pictures of their father’ face. 15
O strange effect! now thou art southward gone,

I weary grow the tedious day so long;

But when thou northward to me shalt return,

I wish my Sun may never set, but burn

Within the Cancer of my glowing breast, 20
The welcome house of him my dearest guest.

Where ever, ever stay, and go not thence,

Till nature’s sad decree shall call thee hence;

Flesh of thy flesh, bone of thy bone,

I here, thou there, yet both but one. 25

THOMAS HOBBES

from Leviathan

Thomas Hobbes is best known for bis Leviathan, # book of politi-
cal philosophy whose subtitle conveys its central concerns: “The Mat-
ter; Form, and Power of a Commonwealth, Ecclesiastical and Civil.”
A defense of secular monarchy, written during the Puritan Com-
monwealth rule of England, the work contains Hobbes’s theory of the
sovereign state. The remedy for the state of natural affairs in which
individual buman life is described as “solitary, poor, nasty, brutish
and short” is for individuals to cede voluntarily their freedom to do
whatever they want to a cormmunity, an assembly of others, which
will collectively provide safety and security. Hobbes establishes a con-
tract theory as a justification for political authority.

OF THE NATURAL CONDITION OF MANKIND

Nature has made men so equal, in the faculties of body and
mind, that though there be found one man sometimes man-
ifestly stronger in body or of quicker mind than another, yet
when all is reckoned together, the difference between man
and man is not so considerable that one man can thereupon
claim to himself any benefit to which another may not pre-
tend as well as he . . .

From this equality of ability arises equality of hope in the
attaining of our ends. And therefore if any two men desire
the same thing, which nevertheless they cannot both enjoy,
they become enemies; and in the way to their end (which is
principally their own conservation, and sometimes their delec-
tation only) endeavour to destroy or subdue one another. And
from hence it comes to pass that where an invader has no
more to fear than another man’s single power, if one plant,
sow, build, or possess a convenient seat, others may probably
be expected to come prepared with forces united to dispossess,
and deprive him, not only of the fruit of his labour, but also
of his life, or liberty. And the invader again is in the like dan-
ger of another.

And from this diffidence’ of one another, there is no more
reasonable way for any man to secure himself than anticipa-
tion; that is, by force, or wiles, to master the persons of all men
he can, until he sees no other power great enough to endanger

ldiffidence: distrust.
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him. And this is no more than his own conservation requires,
and is generally allowed. Also, because there are some who take
pleasure in contemplating their own power in the acts of con-
quest (which they pursue farther than their security requires),
if others, that otherwise would be glad to be at ease within
modest bounds, should not by invasion increase their power,
they would not be able, long time, by standing only on their de-
fence, to subsist. And by consequence, such augmentation of
dominion over men, being necessary to a man’s conservation,
it ought to be allowed him.

Again, men have no pleasure (but on the contrary a great
deal of grief) in keeping company, where there is no power
able to over-awe them all. For every man looks that his com-
panion should value him at the same rate he sets upon him-
self. And upon all signs of contempt, or undervaluing,
naturally endeavours, as far as he dares (which amongst them
that have no common power to keep them in quiet, is far
enough to make them destroy each other), to extort a greater
value from his contemners, by damage, and from others, by
the example.

So thatin the nature of man, we find three principal causes
of quarrel: first, competition; secondly, diffidence; thirdly,
glory.

The first, makes men invade for gain; the second, for
safety; and the third, for reputation. The first use violence, to
make themselves masters of other men’s persons, wives, chil-
dren, and cattle; the second, to defend them; the third, for
trifles, as a word, a smile, a different opinion, and any other
sign of undervalue, either direct in their persons, or by re-
flection in their kindred, their friends, their nation, their pro-
fession, or their name.

Hereby it is manifest, that during the time men live with-
out a common power to keep them all in awe, they are in that
condition which is called war; and such a war as is of every
man against every man. For war consists not in battle only, or
the act of fighting, but in a tract of time, wherein the will to
contend by battle is sufficiently known; and therefore the no-
tion of time is to be considered in the nature of war, as it is in
the nature of weather. For as the nature of foul weather lies
not in a shower or two of rain, but in an inclination thereto
of many days together, so the nature of war consists not in
actual fighting, but in the known disposition thereto, during
all the time there is no assurance to the contrary. All other
time is peace.

Whatsoever therefore is consequent to a time of war,
where every man is enemy to every man, the same is conse-
quent to the time wherein men live without other security
than what their own strength and their own invention shall
furnish them with. In such condition, there is no place for in-
dustry, because the fruit thereof is uncertain; and consequently
no culture of the earth, no navigation, nor use of the com-
modities that may be imported by sea; no commodious build-
ing; no instruments of moving and removing such things as
require much force; no knowledge of the face of the earth;
no account of time; no arts; no letters; no society; and which
is worst of all, continual fear, and danger of violent death; and
the life of man, solitary, poor, nasty, brutish, and short.

It may seem strange to some man, that has not well weighed
these things, that nature should thus dissociate, and render
men apt to invade and destroy one another; and he may there-
fore, not trusting to this inference, made from the passions,

desire perhaps to have the same confirmed by experience.
Let him therefore consider with himself, when taking a jour-
ney, he arms himself, and seeks to go well accompanied; when
going to sleep, he locks his doors; when even in his house he
locks his chests; and this when he knows there be laws, and
public officers, armed, to revenge all injuries shall be done
him: what opinion he has of his fellow subjects, when he rides
armed; of his fellow citizens, when he locks his doors; and of
his children, and servants, when he locks his chests. Does he
not there as much accuse mankind by his actions, as I do by my
words? But neither of us accuse man’s nature in it. The desires,
and other passions of man, are in themselves no sin. No more
are the actions that proceed from those passions, till they know
a law that forbids them: which till laws be made they cannot
know; nor can any law be made, till they have agreed upon
the person that shall make it.

It may peradventure be thought there was never such a time,
nor condition of war as this; and I believe it was never gener-
ally so, over all the world; but there are many places where they
live so now. For the savage people in many places of America,
except the government of small families (that concord whereof
depends on natural lust) have no government at all; and live at
this day in that brutish manner, as I said before. Howsoever, it
may be perceived what manner of life there would be, where
there were no common power to fear, by the manner of life
which men that have formerly lived under a peaceful govern-
ment tend to degenerate into, in a civil war . . .

"To this war of every man against every man, this also is con-
sequent: that nothing can be unjust. The notions of right and
wrong, justice and injustice, have there no place. Where there
is no common power, there is no law: where no law, no injus-
tice. Force and fraud are, in war, the two cardinal virtues. Jus-
tice and injustice are none of the faculties either of the body
or mind. If they were, they might be in a man that were alone
in the world, as well as his senses and passions. They are qual-
ities that relate to men in society, not in solitude. It is conse-
quent also to the same condition that there be no propriety, no
dominion, no Mine and Thine distinct; but only that to be every
man’s, that he can get; and for so long as he can keep it. And
thus much for the ill condition which man by mere nature is
actually placed in; though with a possibility to come out of it,
consisting partly in the passions, partly in his reason.

The passions that incline men to peace, are fear of death;
desire of such things as are necessary to commodious living;
and a hope by their industry to obtain them. And reason sug-
gests convenient articles of peace, upon which men may be
drawn to agreement. These articles are they, which otherwise
are called the laws of nature . . .

OF THE FIRST AND SECOND NATURAL LAWS,
AND OF CONTRACTS

"The right of nature . . . is the liberty each man has to use his
own power, as he will himself, for the preservation of his own
nature, that is to say, of his own life; and consequently, of
doing anything, which in his own judgement and reasons, he
shall conceive to be the aptest means thereunto.

By liberty is understood, according to the proper signifi-
cation of the word, the absence of external impediments:
which impediments, may oft take away part of a man’s power
to do what he would; but cannot hinder him from using the
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power left him, according as his judgement and reason shall
dictate to him.

A law of nature . . . is a precept, or general rule, found out
by reason, by which a man is forbidden to do that which is de-
structive of his life, or takes away the means of preserving the
same; and to omit that by which he thinks it may be best pre-
served. For though they that speak of this subject tend to con-
found right and law, yet they ought to be distinguished;
because right consists in liberty to do, or to forbear, whereas
law determines, and binds to one of them. So that law and
right differ as much as obligation and liberty, which in one and
the same matter are inconsistent.

And because the condition of man . . . is a condition of war
of every one against every one—in which case every one is gov-
erned by his own reason, and there is nothing he can make use
of that may not be a help unto him in preserving his life against
his enemies—it follows that in such a condition every man has
a right to everything, even to one another’s body. And there-
fore, as long as this natural right of every man to every thing en-
dures, there can be no security to any man (how strong or wise
soever he be) of living out the time which nature ordinarily al-
lows men to live. And consequently it is a precept, or general
rule of reason, that every man, ought to endeavour peace, as far as
be bas hope of obtaining it; and when he cannot obtain it, that be may
seek, and use, all belps and advantages of war. The first branch of
which rule contains the first and fundamental law of nature;
which is, to seek peace, and follow it. The second, the sum of the
right of nature; which is, by all means we can, to defend ourselves.

From this fundamental law of nature, by which men are
commanded to endeavour peace, is derived this second law:
That a man be willing, when others are so too, as far-forth as for
peace, and defence of himself he shall think it necessary, to lay down
this right to all things; and be contented with so much liberty against
other men as he would allow other men against himself. For as long
as every man holds this right of doing anything he likes, so long
are all men in the condition of war. But if other men will not
lay down their right, as well as he, then there is no reason for
any one to divest himself of his: For that were to expose him-
self to prey (which no man in bound to) rather than to dispose
himself to peace. This is that law of the Gospel; Whatsoever you
require that others should do to you, that do ye to them. And that law
of all men, Quod tibi fieri non vis, alteri ne feceris ‘Do not do to
another what you do not want to be done to you’].

Whenever a man transfers his right, or renounces it, it is
either in consideration of some right reciprocally transferred
to himself, or for some other good he hopes for thereby. For
it is a voluntary act; and of the voluntary acts of every man,
the object is some good to himself. And therefore there be some
rights which no man can be understood by any words, or
other signs, to have abandoned, or transferred. As, first, a man
cannot lay down the right of resisting them that assault him
by force, or take away his life; because he cannot be under-
stood to aim thereby at any good to himself . . . The mutual
transferring of right, is that which men call contract.

OF THE CAUSES, GENERATION AND DEFINITION
OF A COMMON-WEALTH

The final cause, end, or design of men (who naturally love
liberty, and dominion over others) in the introduction of
that restraint upon themselves (in which we see them live in

common-wealths) is the foresight of their own preservation,
and of a more contented life thereby; that is to say, of getting
themselves out from that miserable condition of war, which is
necessarily consequent (as has been shown) to the natural pas-
sions of men, when there is no visible power to keep them in
awe, and tie them by fear of punishment to the performance of
their covenants, and observation of [the] laws of nature . . .

For the laws of nature (as justice, equity, modesty, mercy,
and (in sum), doing to others, as we would be done to) of them-
selves, without the terror of some power to cause them to be
observed, are contrary to our natural passions, that carry us to
partiality, pride, revenge, and the like. And covenants, without
the sword, are but words, and of no strength to secure a man at
all. Therefore notwithstanding the laws of nature (which every-
one has then kept, when he has the will to keep them, when he
can do it safely) if there be no power erected, or not great enough
for our security, every man will, and may lawfully, rely on his
own strength and art, for caution against all other men . . .

The only way to erect such a common power, as may be able
to defend them from the invasion of foreigners, and the injuries
of one another, and thereby to secure them in such sort, as that
by their own industry, and by the fruits of the earth, they may
nourish themselves and live contentedly, is to confer all their
power and strength upon one man, or upon one assembly of
men, that may reduce all their wills, by plurality of voices, unto
one will. Which is as much as to say, to appoint one man, or as-
sembly of men, to bear their person; and every one to own, and
acknowledge himself to be author of whatsoever he that so bears
their person, shall act, or cause to be acted, in those things which
concern the common peace and safety; and therein to submit
their wills, every one to his will, and their judgements to his
judgement. This is more than consent or concord; it is a real
unity of them all, in one and the same person, made by covenant
of every man with every man, in such manner, as if every man
should say to every man: I authorize and give up my right of gov-
erning myself to this man, or to this assembly of men, on this condi-
tion, that you give up your right to him, and authorize all his actions
in like manner. This done, the multitude, so united in one per-
son, is called a common-wealth, in Latin civitas. This is the gen-
eration of that great Leviathan, or rather (to speak more
reverently) of that mortal God, to which we owe, under the
immortal God, our peace and defence. For by this authority, given
him by every particular man in the commonwealth, he has the
use of so much power and strength conferred on him, that by
terror thereof, he is enabled to form the wills of them all, to
peace at home, and mutual aid against their enemies abroad.
And in him consists the essence of the common-wealth; which
(to define it) is one person, of whose acts a great multitude, by mu-
tual covenants one with another; bave made themselves every one the
author; to the end he may use the strength and means of them all, as
be shall think expedient, for their peace and common defence. And he
that carries this person is called sovereign and said to have
sovereign power; and every one besides, his subject.

JoHN LOCKE

from Second Treatise of Civil Government

Fobn Locke follows the framework Hobbes devised for dealing with
questions of political power and authority. The state of nature that
Locke describes before the establishment of a political community is
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less savage than that of Hobbes. But, like Hobbes, Locke proposes the
need for government as a protection, although not just or even
primarily for safety and security, as Hobbes postulated, but for the
Sfruits of labor; including private property. Protection for these cannot
be assured without the establishment of a civil society, which involves
a trade-off of individual rights and privileges to the authority of a
protective government.

THE STATE OF NATURE

To understand political power aright, and derive it from its
original, we must consider what state all men are naturally
in, and that s, a state of perfect freedom to order their actions,
and dispose of their possessions and persons, as they think
fit, within the bounds of the law of nature, without asking
leave, or depending upon the will of any other man.

A state also of equality, wherein all the power and juris-
diction is reciprocal, no one having more than another; there
being nothing more evident than that creatures of the same
species and rank, promiscuously born to all the same advan-
tages of nature, and the use of the same faculties, should also
be equal one amongst another, without subordination or sub-
jection, unless the lord and master of them all should, by any
manifest declaration of his will, set one above another, and
confer on him, by an evident and clear appointment, an un-
doubted right to dominion and sovereignty . . .

But though this be a state of liberty, yet it is not a state of li-
cence: though man in that state have an uncontrollable liberty
to dispose of his person or possessions, yet he has not liberty
to destroy himself, or so much as any creature in his possession,
but where some nobler use than its bare preservation calls for
it. The state of nature has a law of nature to govern it, which
obliges everyone; and reason, which is that law, teaches all
mankind who will but consult it, that being all equal and inde-
pendent, no one ought to harm another in his life, health, lib-
erty, or possessions. For men being all the workmanship of one
omnipotent, and infinitely wise maker—all the servants of one
sovereign master, sent into the world by his order, and about
his business—they are his property, whose workmanship they
are, made to last during his, not one another’s pleasure; and
being furnished with like faculties, sharing all in one commu-
nity of nature, there cannot be supposed any such subordina-
tion among us, that may authorize us to destroy one another,
as if we were made for one another’s uses, as the inferior ranks
of creatures are for ours. Every one, as he is bound to preserve
himself, and not to quit his station wilfully, so by the like rea-
son, when his own preservation comes not in competition,
ought as much as he can to preserve the rest of mankind, and
not, unless it be to do justice on an offender, take away, or im-
pair the life, or what tends to the preservation of the life, the
liberty, health, limb or goods of another . . .

THE STATE OF WAR

And here we have the plain difference between the state of
nature and the state of war, which however some men have
confounded, are as far distant as a state of peace, good will,
mutual assistance, and preservation, and a state of enmity,
malice, violence, and mutual destruction are one from
another. Men living together according to reason without a

common superior on earth, with authority to judge between
them, are properly in the state of nature. But force, or a de-
clared design of force upon the person of another, where there
is no common superior on earth to appeal to for relief, is the
state of war; and it is the want of such an appeal [that] gives
a man the right of war even against an aggressor, though he
be in society and a fellow subject. Thus, a thief whom I can-
not harm, but by appeal to the law, for having stolen all that
I am worth, I may kill when he sets on me to rob me but of
my horse or coat, because the law, which was made for my
preservation, where it cannot interpose to secure my life from
present force (which if lost is capable of no reparation) per-
mits me my own defence and the right of war—a liberty to kill
the aggressor, because the aggressor allows not time to ap-
peal to our common judge, nor the decision of the law, for
remedy in a case where the mischief may be irreparable. Want
of a common judge with authority puts all men in a state of
nature; force without right upon a man’s person makes a state
of war both where there is, and is not, a common judge . . .

PROPERTY

Though the earth and all inferior creatures be common to all
men, yet every man has a property in his own person. This
nobody has any right to but himself. The /zbour of his body
and the work of his hands, we may say, are properly his.
Whatsoever, then, he removes out of the state that nature
has provided and left it in, he has mixed his labour with it,
and joined to it something that is his own, and thereby makes
it his property. It being by him removed from the common
state nature placed it in, it has by this labour something
annexed to it that excludes the common right of other men.
For this labour being the unquestionable property of the
labourer, no man but he can have a right to what that is once
joined to, at least where there is enough, and as good, left in
common for others . . .

It will perhaps be objected to this, that if gathering the
acorns or other fruits of the earth, etc., makes a right to them,
then anyone may engross as much as he will. To which I an-
swer, Not so. The same law of nature that does by this means
give us property, does also bound that property too. God has
given us all things richly (1 Timothy 6:12) is the voice of rea-
son confirmed by inspiration. But how far has he given it us,
to enjoy? As much as any one can make use of to any advan-
tage of life before it spoils, so much he may by his labour fix
a property in. Whatever is beyond this is more than his share,
and belongs to others. Nothing was made by God for man
to spoil or destroy . . .

But since gold and silver, being little useful to the life of
man, in proportion to food, raiment, and carriage, has its value
only from the consent of men, whereof labour yet makes in
great part the measure, it is plain that men have agreed to dis-
proportionate and unequal possession of the earth, they having
by a tacit and voluntary consent found out a way how a man
may fairly possess more land than he himself can use the prod-
uct of by receiving, in exchange for the overplus, gold and sil-
ver, which may be hoarded up without injury to anyone, these
metals not spoiling or decaying in the hands of the possessor.
This partage of things, in an inequality of private possessions,
men have made practicable out of the bounds of society, and
without compact, only by putting a value on gold and silver
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and tacitly agreeing in the use of money. For in governments
the laws regulate the right of property, and the possession of
land is determined by positive constitutions . . .

THE BEGINNING OF POLITICAL SOCIETIES

Men being, as has been said, by nature all free, equal and in-
dependent, no one can be put out of this estate and subjected
to the political power of another without his own consent,
which is done by agreeing with other men, to join and unite
into a community for their comfortable, safe and peaceable
living, one amongst another, in a secure enjoyment of their
properties, and a greater security against any that are not of
it. This any number of men may do, because it injures not
the freedom of the rest; they are left, as they were, in the lib-
erty of the state of nature. When any number of men have so
consented to make one community or government, they are
thereby presently incorporated, and make one body politic,
wherein the majority have a right to act and conclude the rest.

For, when any number of men have, by the consent of
every individual, made a community, they have thereby made
that community one body, with a power to act as one body,
which is only by the will and determination of the majority.
For that which acts any community being only the consent of
the individuals of it, and [since] it (being one body) must move
one way, it is necessary the body should move that way
whither the greater force carries it, which is the consent of the
majority; or else it is impossible it should act or continue one
body, one community, which the consent of every individual
that united into it agreed that it should; and so everyone is
bound by that consent to be concluded' by the majority. And
therefore we see that in assemblies empowered to act by pos-
itive laws, where no number is set by that positive law which
empowers them, the act of the majority passes for the act of
the whole, and of course determines as having, by the law of
nature and reason, the power of the whole . . .

And thus every man, by consenting with others to make
one body politic under one government, puts himself under an
obligation to everyone of that society to submit to the deter-
mination of the majority, and to be concluded by it; or else
this original compact, whereby he with others incorporates
into one society, would signify nothing, and be no compact, if
he be left free and under no other ties than he was in before
in the state of nature. For what appearance would there be of
any compact? What new engagement if he were no farther
tied by any decrees of the society than he himself thought fit
and did actually consent to? This would be still as great a lib-
erty as he himself had before his compact, or anyone else in the
state of nature has, who may submit himself and consent to any
acts of it if he thinks fit.

For if the consent of the majority shall not in reason be
received as the act of the whole, and conclude every individ-
ual, nothing but the consent of every individual can make
anything to be the act of the whole; which, considering the in-
firmities of health and avocations of business, which (in a
number though much less than that of a commonwealth) will
necessarily keep many away from the public assembly; and
the variety of opinions and contrariety of interests which

lconcluded: determined, decided.

unavoidably happen in all collections of men, it is next [to] im-
possible ever to be had . . .

Whosoever therefore out of a state of nature unite into a
community, must be understood to give up all the power nec-
essary to the ends for which they unite into society to the ma-
jority of the community, unless they expressly agreed in any
number greater than the majority. And this is done by barely
agreeing to unite into one political society, which is all the
compact that is, or needs be, between the individuals that
enter into or make up a commonwealth. And thus, that which
begins and actually constitutes any political society is nothing
but the consent of any number of freemen capable of a ma-
jority, to unite and incorporate into such a society. And this
is that, and that only, which did or could give beginning to any
lawful government in the world . . .

Every man being, as has been showed, naturally free, and
nothing being able to put him into subjection to any earthly
power, but only his own consent, it is to be considered what
shall be understood to be a sufficient declaration of a man’s
consent to make him subject to the laws of any government.
There is a common distinction of an express and a racit consent,
which will concern our present case. Nobody doubts but an ex-
press consent of any man, entering into any society, makes
him a perfect member of that society, a subject of that gov-
ernment. The difficulty is, what ought to be looked upon as a
tacit consent, and how far it binds, i.e., how far anyone shall
be looked on to have consented, and thereby submitted to any
government, where he has made no expressions of it at all.
And to this I say, that every man that has any possession or
enjoyment of any part of the dominions of any government
doth thereby give his tacit consent, and is as far forth obliged
to obedience to the laws of that government, during such en-
joyment, as any one under it, whether this his possession be of
land to him and his heirs for ever, or a lodging only for a week;
or whether it be barely travelling freely on the highway; and,
in effect, it reaches as far as the very being of anyone within
the territories of that government. . .

THE ENDS OF POLITICAL SOCIETY
AND GOVERNMENT

If man in the state of nature be so free as has been said; if he
be absolute lord of his own person and possessions; equal to
the greatest and subject to nobody, why will he part with his
freedom? Why will he give up this empire, and subject him-
self to the dominion and control of any other power? To which
itis obvious to answer, that though in the state of nature he has
such a right, yet the enjoyment of it is very uncertain and con-
stantly exposed to the invasion of others; for all being kings as
much as he, every man his equal, and the greater part no strict
observers of equity and justice, the enjoyment of the property
he has in this state is very unsafe, very unsecure. This makes
him willing to quit this condition which, however free, is full
of fears and continual dangers; and it is not without reason
that he seeks out and is willing to join in society with others
who are already united, or have a mind to unite, for the mu-
tual preservation of their lives, liberties, and estates, which I
call by the general name, property . . .

The great end of men’s entering into society being the en-
joyment of their properties in peace and safety, and the great
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instrument and means of that being the laws established in
that society, the first and fundamental positive law of all com-
monwealths is the establishing of the legislative power; as the
first and fundamental natural law, which is to govern even the
legislative itself, is the preservation of the society, and (as far
as will consist with the public good) of every person in it. This
legislative is not only the supreme power of the common-
wealth, but sacred and unalterable in the hands where the
community have once placed it; nor can any edict of anybody
else, in what form soever conceived, or by what power soever
backed, have the force and obligation of a law which has not
its sanction from that legislative which the public has chosen
and appointed; for without this the law could not have that
which is absolutely necessary to its being a law, the consent of
the society, over whom nobody can have a power to make
laws but by their own consent and by authority received from
them; and therefore all the obedience, which by the most
solemn ties anyone can be obliged to pay, ultimately termi-
nates in this supreme power, and is directed by those laws
which it enacts. Nor can any oaths to any foreign power what-
soever, or any domestic subordinate power, discharge any
member of the society from his obedience to the legislative,
acting pursuant to their trust, nor oblige him to any obedience
contrary to the laws so enacted or farther than they do allow,
it being ridiculous to imagine one can be tied ultimately to
obey any power in the society which is not the supreme . . .

THE SUBORDINATION OF THE POWERS
OF THE COMMONWEALTH

Though in a constituted commonwealth, standing upon its
own basis and acting according to its own nature, that is, act-
ing for the preservation of the community, there can be but
one supreme power, which is the legislative, to which all the
rest are and must be subordinate; yet the legislative being
only a fiduciary power to act for certain ends, there remains
still in the people a supreme power to remove or alter the
legislative when they find the legislative act contrary to the
trust reposed in them. For all power given with trust for
the attaining an end being limited by that end, whenever that
end is manifestly neglected or opposed, the trust must nec-
essarily be forfeited, and the power devolve into the hands of
those that gave it, who may place it anew where they shall
think best for their safety and security.

And thus the community perpetually retains a supreme
power of saving themselves from the attempts and designs of
anybody, even of their legislators, whenever they shall be so
foolish or so wicked as to lay and carry on designs against the
liberties and properties of the subject. For no man or society
of men having a power to deliver up their preservation, or
consequently the means of it, to the absolute will and arbi-
trary dominion of another, whenever any one shall go about
to bring them into such a slavish condition, they will always
have a right to preserve what they have not a power to part
with, and to rid themselves of those who invade this funda-
mental, sacred, and unalterable law of self-preservation, for
which they entered into society. And thus the community may
be said in this respect to be always the supreme power, but not
as considered under any form of government, because this
power of the people can never take place till the government

be dissolved.

JoHN MILTON
from Paradise Lost

The power and beauty of Milton’s language in Paradise Lost is
awe-inspiring. All the elements of dramatic tragedy, religious fer-
vor; and poetic zeal are found in the following excerpts. The first,
from Book 1V] describes Satan’s decision to take revenge against God
by visiting God’s creation, Earth. The second, from Book IX, de-

scribes Satan’s tempting of Eve to violate God’s cormandment.

from Book IV

O for that warning voice, which he who saw
Th’ Apocalypse heard cry in Heaven aloud,
Then when the dragon, put to second rout,
Came furious down to be revenged on men,
Woe to the inbabitants on Earth! that now, s
While time was, our first parents had been warned
The coming of their secret foe, and scaped,
Haply so scaped, his mortal snare! for now
Satan, now first inflamed with rage, came down,
The tempter, ere th’ accuser, of mankind, 10
"To wreak on innocent frail man his loss
Of that first battle, and his flight to hell.
Yet not rejoicing in his speed, though bold
Far off and fearless, nor with cause to boast,
Begins his dire attempt; which, nigh the birth 15
Now rolling, boils in his tumultuous breast,
And like a devilish engine back recoils
Upon himself. Horror and doubt distract
His troubled thoughts, and from the bottom stir
The Hell within him; for within him Hell 20
He brings, and round about him, nor from Hell
One step, no more than from himself, can fly
By change of place. Now conscience wakes despair
That slumbered; wakes the bitter memory 25
Of what he was, what is, and what must be
Worse; of worse deeds worse sufferings must ensue
Sometimes towards Eden, which now in his view
Lay pleasant, his grieved look he fixes sad;
Sometimes towards heaven and the full-blazing sun,
Which now sat high in his meridian tower: 30
Then, much revolving, thus in sighs began:—

“O thou that, with surpassing glory crowned,
Look’st from thy sole dominion like the god
Of this new world—at whose sight all the stars
Hide their diminished heads—to thee I call, 35
But with no friendly voice, and add thy name,
O sun, to tell thee how I hate thy beams,
That bring to my remembrance from what state
I fell, how glorious once above thy sphere,
Till pride and worse ambition threw me down, 40
Warring in Heaven against Heaven’s matchless king!
Ah, wherefore? He deserved no such return
From me, whom he created what I was
In that bright eminence, and with his good
Upbraided none; nor was his service hard. 45
What could be less than to afford him praise,
The easiest recompense, and pay him thanks,
How due! Yet all his good proved ill in me,
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